
https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download




















































https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


https://v3.camscanner.com/user/download


 

 

 

 

 

BUKTI SUBMIT SCOPUS 



Pastoral Psychology
 

THE IMPACT OF SPIRITUAL DEVELOPMENT  ON INMATES IN CORRECTIONAL
INSTITUTIONS

--Manuscript Draft--
 

Manuscript Number:

Full Title: THE IMPACT OF SPIRITUAL DEVELOPMENT  ON INMATES IN CORRECTIONAL
INSTITUTIONS

Article Type: Original Research

Keywords: Spiritual Ministry. Spiritual Development. Prisoners. Correctional Institutions. Prison

Corresponding Author: Hemma Gregorius Tinenti, S.Ag., M.Th
Sekolah Tinggi Agama Katolik Negeri Pontianak
Pontianak, dismissed INDONESIA

Corresponding Author Secondary
Information:

Corresponding Author's Institution: Sekolah Tinggi Agama Katolik Negeri Pontianak

Corresponding Author's Secondary
Institution:

First Author: Martinus Martinus, S.Ag., M.Si

First Author Secondary Information:

Order of Authors: Martinus Martinus, S.Ag., M.Si

Hemma Gregorius Tinenti, S.Ag., M.Th

Order of Authors Secondary Information:

Funding Information: Sekolah Tinggi Ilmu Keperawatan
Muhammadiyah Pontianak
(1505/Sak.01/TL.00/05/2023)

Mr. Martinus Martinus

Powered by Editorial Manager® and ProduXion Manager® from Aries Systems Corporation



1 

 

THE IMPACT OF SPIRITUAL DEVELOPMENT  ON INMATES IN CORRECTIONAL 

INSTITUTIONS 

 

Acknowledgements  

We would like to thank research assistants Fransiskus Edy, Ariyanto Ari, and Tetty Novitasari Simbolon in data 

collection and translation. 
 

The research leading to these results received funding from Sekolah Tinggi Agama Katolik Negeri Pontianak 

under Grant Agreement No 1505/Sak.01/TL.00/05/2023 

 

Declarations 

 

Conflict of interest The authors declare that they have no conflict of interest. 

 

All procedures performed in studies involving human participants were in accordance with the ethical standards 

of the institutional and/or national research committee and with the 1964 Helsinki Declaration and its later 

amendments or comparable ethical standards. The study was approved by the comittee of the research center  

(Pusat Penelitian dan Pengabdian kepada Masyarakat) of the Sekolah Tinggi Agama Katolik Negeri Pontianak. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Abstract 

Spiritual needs are an important aspect in the personality development and behavior of prisoners in prison. It is 

hoped that the spiritual ministry provided to prisoners will have a positive impact. This qualitative research aims 

to find information about the effects of spiritual formation for prisoners in prison. This research involved four 

prisons in West Kalimantan province, the respondents for this research were 16 prisoners and 2 spiritual servants. 

Research data was collected by conducting open interviews with individuals. The collected interview data was 

then analyzed. The results of this research inform that there is an impact of spiritual ministry, namely: on 

increasing the number of Catholics. The prisoners still feel that the Church does not pay enough attention, the 

Church's presence is not very visible, especially in preparing professional servants. Spiritual formation is also 

only monotonous in the service of the word without a priest. Following up on this research, of course the Church 

needs to be present in real terms. For example, preparing and accompanying spiritual ministry, especially in the 

field of counseling; The Local Church assigned priests to minister to prisoners in prison; opening job training 

Blinded Manuscript (must NOT contain author information) Click here to access/download;Blinded Manuscript (must NOT
contain author information);Blind Reviewer.pdf
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places for prisoners who have been released, providing legal aid for prisoners, as well as education on sex and the 

effects of drugs for young children.  

 

Keywords: Spiritual Ministry. Spiritual Development. Prisoners. Correctional Institutions. Prison. 

 

Introduction 

Spiritual needs are an important aspect in forming human character and behavior (Domaradzki, 2022; Said 

& Butler, 2023; Savage, 2021). This is the basis that every individual needs spiritual services, including those in 

prison or detention (Said & Butler, 2023). The focus of the research is the role of the Catholic Church in spiritual 

formation for prisoners in prison. The basis for carrying out this research is: 1) the minimal services received by 

prisoners in prison; 2) the lack of Church social services, especially for those in prison (Bellass et al., 2022; Bright 

et al., 2023; De Viggiani, 2007; Domaradzki, 2022; Grimell, 2022; Gundur, 2022; Moran et al., 2022; Said & 

Butler, 2023; Sanda et al., 2020; Savage, 2021; Stiernstedt & Kaun, 2022; Testoni et al., 2021; Ugelvik, 2022; 

van der Valk & Rogan, 2021; Wallace & Wang, 2020; Woodall & Freeman, 2020; Wooldredge, 2020; Zivanai & 

Mahlangu, 2022). 

Apart from the problems above, the basic assumption of the research is that religion is an organized 

institution in which there is a structured set of beliefs, traditions and communities. In particular, it also directs 

individuals to establish a relationship with the divine (Knibbe & Kupari, 2020; Van Buren et al., 2020; Weng & 

Halafoff, 2020). On the one hand, religion also has an influence in changing behavior and instilling moral values 

in its adherents (Said & Butler, 2023, p. 3). This relationship is built through various methods, namely prayer and 

devotion (de Diego-cordero et al., 2022, p. 65). A religion will increasingly exist not because of the large number 

of adherents but because of their involvement in service (Olsman, 2022, p. 132). The service that the author 

addresses in this research is spiritual ministry, especially for prisoners in prison. 

Spiritual ministry are the responsibility of a religious institution as well as the responsibility of prison 

institutions whose aim is to maintain the mental health of prisoners (Bright et al., 2023, p. 182; Grimell, 2022, p. 

310; Mirabi et al., 2022, p. 2). These spiritual ministry should have no limits, the prisoners should also feel the 

impact. The reference is: the words of Jesus Christ, namely: '... when I was in prison you visited Me...' Previous 

research has proven that there are significant changes in prisoners who regularly participate in spiritual ministry 

in prison (Mirabi et al., 2022, p. 4). So the focus of services for prisoners should not only be limited to physical 

needs, but spiritual ministry should also be an aspect that needs to be emphasized (Domaradzki, 2022; Mirabi et 

al., 2022; Savage, 2021). 

The idea of providing spiritual ministry to prisoners is based on the fact that prison is a situation of 

isolation. Prisoners do not receive attention from the outside world, even from their own families (De Viggiani, 

2007). Therefore, in addition to freedom, prisoners also need attention from other individuals. They need to be 

cared for, heard, and trusted (Szilagyi et al., 2022, p. 59). Providing spiritual ministry to prisoners is a form of 

concern that every individual has the same right as a human being to be served, regardless of the violations they 

have committed (van der Valk & Rogan, 2021, p. 17). 

In reality, the correctional institution that the researcher visited was provided with a counseling room and 

a spiritual ministry room. Where prisoners can receive psychological and spiritual ministry. The availability of 

this service is a requirement from the state which is regulated by law. Basically, all prisons in Indonesia are also 

managed directly by the state under the Ministry of Law and Human Rights. All prisons in Indonesia schedule 

spiritual ministry activities for prisoners. Each prisoner is served based on their respective faith, beliefs and 

religion. At least once every week, prisoners receive spiritual ministry from spiritual officers who have been 

recommended or permitted by prison officials. Moreover, in spiritual ministry, every individual must be served 

without discrimination, every individual's access to spiritual ministry is a right that must be granted by the state 

regardless of ethnic, religious and racial background (Domaradzki, 2022; Grimell, 2022; Mirabi et al., 2022; Said 

& Butler, 2023; Savage, 2021). Spiritual ministry is also service that is spiritual in nature but requires physical 

presence which is a fundamental dimension of spiritual care (Domaradzki, 2022, p. 970). 

The law in Indonesia directly gives the right for Catholics in prison to receive spiritual ministry. Apart 

from regulations and obligations, structurally, the Catholic Church also specifically pays attention to those who 

are imprisoned. This is certainly justified because it is in accordance with the command of Christ in the Gospel: 

"When I was in prison you visited me...". The presence of the Church through spiritual ministry to those who are 

isolated is certainly very important and meaningful. Although the prison is a state institution and regulated by the 

state, the presence of the Church in the form of service must also reach those who are in prison (Grimell, 2022, p. 

310). 

In state-run prisons, spiritual ministries are of course carried out because first, they are required by state 

regulations. Therefore, in reality, spiritual ministries are considered by some parties to be just a formality and not 

very impactful or important. This is especially true when spiritual ministries in prisons are generally more focused 

on religious practices such as worship led by laypeople. This context is certainly in contrary to the mission of the 

Catholic Church, which considers religious values and practices to be very important and wajib to be carried out 
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by believers (Grimell, 2022, p. 311). Other research proves that spiritual ministries show positive developments 

for prisoners and provide significant changes, especially in the mental and social lives of prisoners (Said & Butler, 

2023, p. 1). 

The situation is certainly faced by the spiritual ministers who serve in prisons. The focus and attention of 

the Church is also felt to be very lacking towards the prisoners, for example: The Church does not prepare and 

train lay people to serve in prison and there are no priests assigned specifically to serve in prison. Spiritual 

ministries generally come from laypeople who feel called or because it is their main duty. For example, in some 

locations, the spiritual ministers in prison are officers who are paid by the state through the Ministry of Religion. 

They are usually called counselors (religious instructors). 

The context of spiritual care in the form of spiritual ministries is very important for assisting prisoners who 

generally have complex problems. Spiritual ministries certainly indirectly provide strength and positive influence, 

especially when prisoners experience serious problems and are depressed (de Diego-cordero et al., 2022, p. 65). 

Spiritual ministry to prisoners is a form of transcendent expression of faith so that the individuals served can 

accept reality and search for the meaning of life (de Diego-cordero et al., 2022, p. 65). Spiritual ministry must of 

course be recognized as an integral and important part (Olsman, 2022, p. 133). 

Spiritual ministry must be a concern for correctional institutions, of course with support and assistance 

from religious institutions (Grimell, 2022, p. 310; Said & Butler, 2023, p. 2). This concern for prisoners will be 

realized and have an impact if the Church pays intense attention to planned programs through the preparation of 

professional service personnel in their fields. This means that the spiritual ministers who are prepared have a 

calling to sincerely serve the Church and the Church carries out an evaluation which is then followed up with 

ongoing training and preparation of pastoral staff (Grimell, 2022, p. 311). 

In reality, the author found that prisoners still complain about the lack of attention from the Catholic Church 

to prisoners. For example: those who often serve prisoners are lay people who take the initiative without any direct 

assignment from the Church. The priest is never present, so they practically never attend the Eucharist celebration 

and receive the Sacrament of Penance. The prisoners also complained about the lack of support from the Church 

for the families they left behind. As a result, families fall apart because one partner goes to prison. Another 

complaint from prisoners is that they are subject to social sanctions such as difficulty finding work after being 

released and no support from the Church after they are released. The prisoners' hope is that the presence of the 

Church is very important to minimize the problems they face inside and outside prison. 

From the perspective of the Catholic Church, the author sees that there is still a lack of professional staff 

prepared by the Church to serve in prisons. The servants are generally there because their job is as instructors and 

there are also those who are willing to serve. However, basically they were not prepared carefully by the Church. 

Their service experience is only limited because they want to without basic knowledge and training. The result is 

that spiritual ministries are generally only focused on prayer and worship. Even though spiritual ministry is not 

only limited to prayer and worship, on the other hand it must be entertaining, accompanying, growing and giving 

hope so that prisoners can achieve spiritual maturity and health (Grimell, 2022; Olsman, 2022, p. 30). Research 

on spiritual ministry has been conducted in several countries, such as: England, Sweden, the Netherlands (Grimell, 

2022; Mjåland et al., 2023; Savage, 2021; Stiernstedt & Kaun, 2022; Szilagyi et al., 2022; Van Buren et al., 2020). 

However, these studies are generally seen from the perspective of physical and psychological services. This 

research focuses more on spiritual aspects, especially Church involvement and the impact experienced by 

prisoners after receiving spiritual ministries. This kind of research needs to be carried out so that prisoners also 

receive attention, and the Catholic Church further improves its services, especially towards marginalized people. 

The aim of the research is that the services provided to prisoners have a positive impact on the lives of the 

prisoners. 

 

Method 
This research is a field study carried out using simultaneous and flexible techniques (Prof. Dr. H. Mudjia 

Rahardjo, 2010), namely: (a) observation: the author was involved in spiritual activities in prison and directly 

observed the process of implementing spiritual ministry, (b) Interview: Accidentally, the author interviewed 

several prisoners in each prison visited and spiritual ministers. The main emphasis of this research was more on 

the in-depth interview technique carried out between the authors and prisoners and spiritual ministers. 

The interview study includes matters relating to spiritual work applied to prisoners in prison. Structured 

interview design is an interview technique developed to cover these topics (Grimell, 2022). On each topic the 

questions are formulated to open the topic and allow participants to provide answers they consider meaningful or 

appropriate (Wallace & Wang, 2020). Through this method and approach, informants are indirectly encouraged 

to share and tell their own experiences (Domaradzki, 2022). The author prepared an interview guide in which 

there are 2 appendices: appendix 1 for Catholic spiritual ministry officers and appendix 2 for prisoners. The 

interview guide was delivered to the informants as a form of methodological transparency (Grimell, 2022). The 

questions asked revolved around the identity and impact of spiritual ministry in prison. 
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This research was carried out in 4 (four) prison locations in 3 (three) districts in West Kalimantan province 

in Indonesia. The following are details of the time and place of the research: 

Table 1. 

Time, place, number of respondents and number of Catholic prisoners 

No Time Place Number of 

Respondents 

Number of Catholic Prisoners 

1 Sunday 16 

July 2023 

Detention Center for Adult Men 

Class II B Pontianak - Pontianak 

City 

3 People 90 People (Catholics and 

Protestant Christians) There are 

no exact details on how many 

Catholics there are. 

2 Monday, 

July 17 2023 

Sungai Raya Children's Special 

Development Institution (LPKA)/ 

Pontianak Children's Prison – Kubu 

Raya Regency 

3 People Catholics 5 people 

3 Wednesday, 

July 19 2023 

Class II A Women's Correctional 

Institution (Lapas) Pontianak – 

Kubu Raya Regency 

5 People Catholics 20 people 

4 Wednesday, 

July 26 2022 

Correctional Institution (Lapas) 

Adult Men Class II B Singkawang – 

Singkawang City 

5 People Catholics 10 people 

Based on the table above, it is known that the number of respondents or informants in this study was 16 

prisoners from a total of 125 Catholics in prison. Generally, the prisoners interviewed were those who were willing 

to provide information and also consciously and not forced to provide information. The prisoners who were 

interviewed, the author also did not limit to the case or the length of the sentence he received. 

This research involved prisoners in 4 correctional institutions or prisons, and involved 2 groups of subjects, 

namely: the first subject was prisoners and the second subject was spiritual ministers in prison. Apart from 

conducting interviews with these two subjects, the author was also involved in spiritual ministry activities in 

prison to observe the presence and appreciation of the prisoners regarding the spiritual ministry they received. 

This observation is reinforced by interviews conducted openly by the author. 

The instrument in this study is an open interview. The purpose of this interview is to find out the impact 

of the impact of spiritual ministry in prison on prisoners. Meanwhile, the observation was carried out to see the 

conditions and reality in the field whether it is in accordance with the answers from the spiritual servants. The 

interview process with the prisoners was conducted directly by the author with a guide to questions that had been 

prepared previously. The interview process was conducted by the author to find out the life experiences of 

prisoners in prison, their responses to the attention of the Church, and the impact of spiritual ministry in their 

personal lives. Meanwhile, interviews with spiritual servants were conducted to find out: the methods used in 

spiritual ministry, their experiences during service, and the visible impact of spiritual ministry. 

The data analysis technique uses qualitative data analysis techniques. After conducting interviews with the 

informants, the writer recorded the results and based them on them. Each answer from the informants is structured 

based on questions. The next stage carried out was reducing the interview data; so that the words used are only 

words that are considered important and appropriate to the research objectives. The author also grouped the 

interview data. Apart from that, the author also carried out coding to make it easier for the author to differentiate 

the data obtained in the interviews. 

 

Discussion 
In general, the process of carrying out research is carried out on prisoners in prison. The prison categories 

that are the focus of the researcher's research are correctional institutions and detention centers. A correctional 

institution is a residence for prisoners who have received a legal decision from the court. Meanwhile, the detention 

center is a place where detainees are kept by the police, judges and prosecutors; These detainees are usually still 

being tried in court. However, in reality what the author found was that most of the prisoners in correctional 

institutions were still waiting for the trial decision. Or vice versa, in detention centers there are also many prisoners 

who are not custodians but have received permanent legal decisions from the court. 

During an interview with the spiritual guide, it was discovered that this was due to the lack of facilities and 

infrastructure, especially shelter locations for prisoners, which was overcapacity. So, they should be residents of 

correctional institutions but are forced to be detained in detention centers and vice versa. The Research Team 

found out about this after conducting an interview with the Spiritual Guide in Pontianak, namely FE, according 

to him: 

 

“The detention center is a place for temporary detention; those detained by the police, the 

prosecutor's office, and the judges. (After a legal decision is issued by the court, they should be 
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transferred to the prison. Because the detention center has a capacity of only 150 people. 

However, there are more than 1000 people in the Pontianak detention center. Almost all prisons 

in Indonesia are over capacity)”. 

 

During spiritual ministry in correctional institutions and detention centers, spiritual ministry from Catholics, 

for example, are also attended by members from the Protestant Christian Church. On the other hand, if there is a 

service from Protestant Christians, Catholics will also attend the service. The reason is because: the prisoners feel 

the need for spiritual ministry. However, on the one hand, the author also received information that spiritual 

ministry is mandatory for prisoners because it is an obligation and regulation of the prison management as one of 

the assessment criteria for prisoners if they want to get remission or be released on parole. As stated by L during 

an interview at the Pontianak Class II A Women's Prison:  

 

“The reason we have to take part in spiritual services even though it is from the Protestant 

Christian side is because it is required by the prison authorities. If you do not regularly 

participate in spiritual services, it will be difficult to get parole. Because every time there is a 

spiritual service there is a filling in the attendance list. The attendance list is one of the 

assessment criteria for prisoners”.  

 

Buildings for places of worship, in the four research locations used by Catholics, are also used by Protestant 

Christians. So there is almost no differentiation from the prison service towards these 2 (two) religious groups. 

Because basically Christianity, these two religious sects are often equated. Chapels for places of worship in several 

locations such as the Women's Correctional Institution and the Special Children's Development Institution (LPKA) 

are independent from the Catholic Church (Pontianak Archdiocese). Meanwhile, the Detention Center is self-help 

or donations from Catholics both from prisoners and Catholics from the Archdiocese of Pontianak. This proves 

that structurally the Catholic Church and Catholics still care about those in prison. Even though it is still limited 

to physical buildings. 

According to the results of the interview with the Research Team, initially the place of worship in the 

Pontianak Adult Male Detention Center was not taken care of. In fact, the prison guards had even forbidden 

worship or spiritual activities from being carried out because there was often misuse of the place. As a result of 

the interview with the spiritual servant, FE: 

 

“Initially, the building used for spiritual services was very shabby, there was no corpus, no 

liturgical equipment, and even the prison guards did not allow the prisoners to use the building. 

The reason from the officers was that they often misused the building. For example: smoking, 

dating, because in the past there were also blocks for women in the Penitentiary and the 

Detention Center. So women and men could meet during spiritual services in the building”. 

 

However, over time, because the chapel building was often visited, it was finally renovated, repaired and 

additional supporting facilities were added to support spiritual activities in the chapel. Furthermore, according to 

information from Mr. Fransiskus Edi regarding the involvement of the Catholic Church in providing a decent 

place of worship for prisoners, namely: The Chapel at the Sungai Raya LPKA/Pontianak Children's Penitentiary 

and the Chapel at the Class II A Women's Penitentiary in Pontianak were built by the Church, namely the 

Archdiocese of Pontianak. Meanwhile, the Chapel at the Class II B Pontianak Adult Male Detention Center is the 

result of donations from the congregation and self-help from the prisoners. While in the Class II B Singkawang 

Adult Male Prison, it was prepared by the prison management. 

Inmates in detention centers and prisons are generally due to criminal cases: such as sexual crimes, drug 

cases, corruption crimes, ITE cases. The research team only focused on prisoners who were Catholic. In general, 

the author did not obtain valid data or figures regarding the number of Catholic prisoners in prisons and detention 

centers. However, according to the results of the interview, it can be described as follows. Based on the results of 

an interview with PB at the Class II B Adult Men's Detention Center in Pontianak, namely: 

 

“The number of us here is approximately 90 prisoners who are Catholics and Protestants. But 

there are around 45 active people”. 

 

The uncertainty in this number is due to the lack of differentiation and differentiation from the prison 

authorities. Prison administrators tend to equate Protestant and Catholic Christians. So that in the attendance book 

or attendance list the division and separation between Protestant and Catholic Christians is not very clear. In the 

Pontianak Class II A Women's Prison, the number of Catholic prisoners is 20 people. At LPKA Sungai 

Raya/Pontianak Children's Prison, there are 5 Catholic residents. Meanwhile, in the Singkawang Class II B Adult 

Men's Prison, the number of Catholic prisoners is above 10 people. 
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Meanwhile, the legal cases faced by inmates are quite varied: at LPKA Sungai Raya/ Pontianak Children's 

Prison: of the 5 Catholic inmates, 2 were drug trafficking cases and 3 others were sexual abuse cases; in Singkawan 

Class II B Adult Men's Prison: 10 Catholic prisoners generally had cases of sexual harassment and violence; 

Pontianak Class II A Women's Prison: ITE cases, drug trafficking and fraud cases, as well as corruption cases; 

and Pontianak Class II B Adult Men's Detention Center: drug trafficking and fraud cases, as well as corruption 

cases. From this data, the author can conclude that generally the cases that often occur are rape and drug 

trafficking. From the results of the interviews, it is also known that generally cases of rape committed by detainees 

are carried out on minors (not yet adults). Prisoners are generally open about the cases they face. According to the 

author, it is not because they are proud of what they did, but it is a form of openness, part of honesty and the 

consequences of why they had to be arrested. 

The impact of spiritual ministry certainly has a huge impact on the psychology of prisoners. Moreover, in 

prison situations, they rarely receive attention from the outside world or even their own families. This is what 

ultimately makes spiritual ministry meaningful for them (Domaradzki, 2022; Glasner et al., 2023; Mirabi et al., 

2022). The importance of this spiritual ministry was also revealed by prison inmate A (Pontianak Class II A 

Detention Center): 

 

“Honestly, the only way we can describe it here is that we are currently in the desert. So the 

only possible oasis is to communicate with others, in other words friends who can become 

friends here. Yes, hopefully there are no enemies, all friends. But the Church is an oasis that I 

think it creates, which makes it not impossible to feel it, it definitely feels it. But what makes us 

still able to smile today... maybe". 

 

Another opinion from respondents who considered spiritual ministry to be very important to him when he 

was in prison, namely from PB, according to him: 

 

“I think it is very important, to be honest here, don't look at ... there are still many of our 

friends who, even though they are Catholic or Protestant. Our number here is approximately 

90 prisoners who are Catholic and Protestant. But there are around 45 active people, so that's 

what we have to find out... why are they not active here? What is the problem? Maybe the 

Church can help, what is the solution? We don't know either, it's a matter of individual choice". 

 

There are also complaints from prisoners about spiritual ministry in prison for them, Catholic spiritual 

ministry are still very lacking, not routinely provided by Protestant Christian services. The prisoners also 

complained that since they were in prison they had never received the sacrament of penance because those who 

often served them were lay ministers. As expressed by a prisoner in the Women's Prison, namely S: 

 

“It's still not enough, service like this should be once a week. Since I have been here I have not 

been served a confession. There are also those who have not been baptized so they need 

services from the Church".  

 

From the opinion above, it can be concluded that prisoners really need attention from the Church. In fact, 

based on the results of interviews, it is known that the Church pays very little attention to lay ministers who often 

serve in prisons, as stated by FE: 

 

“Prison services are often neglected by the clergy, such as confession. Once I asked the priest 

to give me the sacrament of Confession. However, the priests I contacted were unable to do so 

because they were busy... Procurement of liturgical equipment was also carried out 

independently, such as Holy Books, Alba, Orders for the Celebration of the Word, Liturgical 

Songbooks, cloth or tablecloths for the altar. … All service equipment is borne by the lay 

people”.  

 

As previous studies prove that professional spiritual ministry are certainly needed, spiritual ministers are 

no longer preoccupied with matters of complete facilities but concentrate on spiritual ministry (de Diego-cordero 

et al., 2022; Grimell, 2022; Savage, 2021; Tinenti, 2023; Weng & Halafoff, 2020). The Catholic Church, 

especially the clergy, must of course remain committed to the steps of Christ, namely: paying attention to the 

small and oppressed, including those in prison (Domaradzki, 2022; Szilagyi et al., 2022). Training of professional 

staff and providing decent wages for pastoral staff serving marginalized groups is certainly needed (Grimell, 2022; 

Knibbe & Kupari, 2020; Savage, 2021). 

The two spiritual ministers interviewed generally gave different answers. However, in general the author 

can conclude that their service in prison was solely due to their calling and dedication to the Church. As FE 
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answered, according to him the service is carried out to carry out the 4 (four) pillars of the Dominican Order 

(because he is a member of the Lay Dominican Order). The four pillars include: 1) Life of prayer; 2) Study; 3) 

Community; and 4) Proclamation. The prison service he carried out was to live up to the spirit of the fourth pillar, 

namely: Preaching. 

 

“If I may tell you a little, I... this isn't coming from personal. We are of the Dominican order, 

which means this is not a work for personal gain. In the Dominican order we live by 4 pillars: 

1) Life of Prayer; 2) Study; 3) Community; and 4) Proclamation. In this service, we live up to 

the pillars of preaching (4). The reason we chose prison ministry? So, after we looked around 

at other places... we also had time to visit various areas and it turned out that there were lots 

of groups active there!”.  

 

Apart from that, according to him, prison services rarely receive attention from the Church or ministers in 

the Catholic Church. What's more, according to him, the prison has a scary image so not everyone dares to serve 

there. From this opinion, the author assumes that spiritual servants are not enough with personal will but must 

also be supported by the Church. For example, they should receive professional spiritual training supported by 

adequate knowledge and expertise regarding psychological and spiritual needs (Bosma et al., 2020; Glasner et al., 

2023; Savage, 2021). 

Meanwhile, according to AA, he is responsible for services at Singkawang Prison. According to him, the 

service he performs is not solely to pursue worldly needs. The focus of the service is more on spiritual ministry 

to fulfill the spiritual needs of the prisoners. As well as the psychology of the prisoners. As he emphasized: 

 

“Personally, I don't look at worldly things, only really spiritually. So I'm just happy, sir, just 

happy. I learned to appreciate the psychological conditions of the people here through a faith 

approach as the main basis. So my service here is not a burden, it is actually fun and exciting”. 

 

Based on the author's observations, it is also known that wages from the state for spiritual servants in 

prisons are very limited and minimal. Of course, this also affects the totality and sincerity of the service they 

provide. Decent wages will certainly influence excellent service (Wallace & Wang, 2020). From observations it 

was discovered that the counseling room in prison was not optimally implemented. At the prison location that the 

author met, it was discovered that there were no officers or counselors on duty at the prison. 

This counseling ability is also recognized as important by spiritual ministers (Szilagyi et al., 2022). As 

expressed by FE: 

 

"At the beginning, when the service was all about worship, sometimes we brought the priest to 

Mass. But on the way to development, there were family problems, legal problems. So apart 

from providing spiritual assistance, legal assistance is also needed for assistance and 

counseling for those who are imprisoned. However, this was done independently without any 

prior training. For example, there was once a prisoner who was sued for civil divorce by his 

partner, because the case had gone to court, the couple ended up getting a civil divorce. There 

are also prisoners who are finally free but they admit that it is very difficult to find decent work. 

So they end up getting caught up in cases and legal problems again. Finally they have to go to 

prison again”. 

 

The cases faced by detainees vary greatly, but generally they are family problems such as divorce lawsuits. 

Because they do not have counseling skills, in the end their services are limited to prisons and many of the 

prisoners' cases cannot be resolved with the help of spiritual ministers. So the Church needs to be especially 

present in preparing professional spiritual ministry personnel, such as providing training and courses on 

counseling techniques (Grimell, 2022). This is intended so that spiritual ministry is not just monotonous worship. 

Pastoral counseling techniques such as sharing faith experiences, lectio divina, visits from priests are also 

needed by prisoners (Szilagyi et al., 2022). They generally need someone to talk to, as expressed by a prisoner at 

Singkawang Penitentiary, D: 

 

"Our entertainment during times of stress is this (pointing to cellphone). But please don't leak 

this information. At that time, when I was still detained in Sanggau, a prisoner committed 

suicide. I also want to share experiences of faith, like in Protestants there are testimonies of 

faith, Catholics also have something like that if possible".  
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However, based on research results, it is known that spiritual ministry do have a direct impact or impact 

on the prisoners who receive them. The author found out this after conducting an interview with the spiritual 

minister, FE: 

 

“... this year we have baptized 50 people in Catholic ways in prisons, both in women's prisons, 

men's prisons and detention centers. Most of them come from Confucianism and Protestant 

Christianity. ... Many prisoners also started to be active spiritually because they entered 

prison, for example, they never went to church outside, but when they were in prison they could 

become psalmists and lectors". 

 

So according to him the impact is that many non-Catholic prisoners end up choosing to convert to 

Catholicism, generally those from Protestant and Confucian Christian religions. Another impact was that many 

prisoners also began to be active as liturgical officers. 

According to the prisoners, the spiritual formation they took had an impact on their lives, although several 

respondents said that initially they took part because of obligations from prison. Apart from that, you can also get 

remission. As stated by one of the respondents at the Singkawang Penitentiary, AN: 

 

“… people who take part in these spiritual activities are generally the same people, because 

they are also personally aware of fulfilling the rules in prison. Because we are absent here. 

The absence function, usually in November, is recorded to find out how many Christians 

(Catholics or Protestants) often worship. I was born a Catholic and was raised by a Catholic 

family, I can play music, but I never attended church, only during wedding blessings. So at 

first I just went along with it. Since coming here I have felt that worship is necessary, not just 

this... (pointing to the attendance register book). But to calm the heart too”.  

 

From the answers, respondents were impressed that the prisoners took part in spiritual ministry only 

because of prison regulations. Apart from that, to be able to get remission, the proof is an absence book. The same 

thing was also expressed by a respondent at the Pontianak Women's Correctional Institution, namely, L: 

 

“… we have to take part in spiritual services even though it is from the Protestant Christian 

side because it is required by the prison authorities. If you do not regularly participate in 

spiritual services, it will be difficult to get parole. Because every time there is a spiritual service 

there is a filling in the attendance list. The attendance list is one of the assessment criteria for 

prisoners".  

 

So according to him, he was forced to take part in spiritual ministry. Moreover, prison officials considered 

Catholics and Protestants the same. So he participated in all spiritual ministry, both Catholic and Protestant. This 

is to be able to get a reduction in prison time. This is because being active in spiritual activities is also an important 

criterion in assessing a prisoner's attitude in order to obtain remission. However, spiritual ministry still has an 

indirect impact, as the author observes: prisoners are trained to be disciplined, prepare for worship, and trained to 

communicate with God in prayer. Of course these things have a good impact on the individuals of the prisoners. 

However, of course the Church needs to have a more visible presence, for example: preparing professional 

staff for educational services, providing shelter and job training for prisoners after they are released. This is 

because many prisoners are not accepted for work because of a history of having been in prison. This was 

expressed by the respondent, FE: 

 

"There are also prisoners who are finally free but they admit that it is very difficult to get 

decent work. So they end up getting caught up in cases and legal problems again. Finally they 

have to go to prison again”.  

 

He testified that once there was a prisoner who was not accepted for work even though he had applied for 

work in various places but was always rejected. So, he ended up getting involved in a case of violating the law 

again and ended up going to prison. According to the prisoner, he seemed more welcome in prison than outside. 

Generally, the cases faced by Catholics in West Kalimantan are usually two cases, namely: drugs and 

sexual harassment. So there needs to be education for people about the dangers of drugs and sex education. So the 

follow-up efforts carried out by the Local Church must be more concrete. Sex education is not only the 

responsibility of the world of education but also the responsibility of the Church. It would also be good for the 

priest in the liturgy to reveal about the dangers of drugs, immoral acts, and being wise in using social media. The 

aim is for people to know and receive education about the effects of drug use, underage marriage, harassment, 

domestic violence and so on. 
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Apart from the research results that the author has reported above, it is also important to note that this 

research has shortcomings and limitations. Even though the author tried to take samples from all prisons in West 

Kalimantan Province, there is still minimal information. This minimal information includes the absence of 

respondents representing the hierarchy of the Catholic Church. Practically the role of the Catholic Church is only 

known based on information from spiritual ministers. Apart from that, the author was also unable to conduct 

interviews with officers or guards at the prison. This was due to bureaucratic difficulties, where the writer's 

permission letter was not responded to by the Regional Office of the Ministry of Law and Human Rights - West 

Kalimantan province, as the institution responsible for managing prisons. Further research is recommended to 

examine cases of drug and sexual abuse in children. Because the prisoners that the author met in prison generally 

violated these two things. It is also recommended that similar research involve two respondents who were not 

present in this study. 

 

Conclusion 

This research proves that prisoners feel a great need for spiritual ministry from the Church. The expected 

spiritual ministry is not just a prayer service led by lay people. But also spiritual assistance such as: the Eucharist, 

serving the sacrament of penance, sharing faith experiences, and receiving regular visits from the priest. The 

research results also prove that spiritual ministry in prison is carried out solely because the service has a calling, 

without being based on ability and expertise in the field of counseling. The Church is not truly present to provide 

maximum assistance and service, this is proven by the absence of priests assigned by the Local Church to serve 

in prisons. The church also does not provide assistance to ministers in prison such as courses or education so that 

service is not just a monotonous service of the word. This of course causes the impact of spiritual ministry to not 

be optimal, prisoners generally only follow prison regulations and to get remission. The impact is only on the 

quantity of people, not the quality of life of the prisoners. 

Through the findings of this study, of course the role and presence of the Church is very much needed. 

Such as: providing special priests to serve in prisons, providing provisions and training for lay people assigned to 

serve in prisons, providing education about sex to early childhood and Catholic teenagers, helping to provide work 

training places for prisoners who have been released, and providing legal assistance for people caught in legal 

cases. Further research is also recommended to study the problem of drugs and sexual abuse among children. 
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Table 1. 

Time, place, number of respondents and number of Catholic prisoners 

No Time Place Number of 

Respondents 

Number of Catholic Prisoners 

1 Sunday 16 

July 2023 

Detention Center for Adult Men 

Class II B Pontianak - Pontianak 

City 

3 People 90 People (Catholics and 

Protestant Christians) There are 

no exact details on how many 

Catholics there are. 

2 Monday, 

July 17 2023 

Sungai Raya Children's Special 

Development Institution (LPKA)/ 

Pontianak Children's Prison – Kubu 

Raya Regency 

3 People Catholics 5 people 

3 Wednesday, 

July 19 2023 

Class II A Women's Correctional 

Institution (Lapas) Pontianak – 

Kubu Raya Regency 

5 People Catholics 20 people 

4 Wednesday, 

July 26 2022 

Correctional Institution (Lapas) 

Adult Men Class II B Singkawang – 

Singkawang City 

5 People Catholics 10 people 
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